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THE ABUSE OF BIBLICAL ARCHAEOLOGY 

G. H. RICHARDSON, PH.D. 
Glyndon, Minnesota 

In an earlier number of the Biblical 
World' I wrote an article under this same 
head in which I dealt with the somewhat 
extremely conservative attitude toward 
biblical archaeology and the higher 
criticism. In the present article I wish 
to deal with the somewhat ultra-liberal 
attitude toward biblical archaeology 
and the conservative view of the Bible. 
What was said in the former part of 
that article we could well repeat here, 
changing the word "conservative" to 
"ultra-liberal," for the ultra-liberals 
seem as much swayed by their prejudices 
as are the ultra-conservatives, and seem 
as anxious to preserve inviolate their 
own intellectual preserves. 

Whereas once we were taught that 
the Babylonians and other peoples must 
have received their stories of the Crea- 

tion, the Deluge, etc., from the Hebrews, 
now we are swung to the other extreme 
and are told that practically every 
Hebrew (Israelite) rite, belief, custom, 
and law is of Babylonian origin. If a 

very conservative scholar can write: 

Among all the nations scattered over the 
face of the earth, the Hebrews alone were 
instructed by God, who gave them not 
only a full account of the creation of the 
world and all living creatures, but also a 
code of laws to regulate their conduct. 
All the questions they fain would ask were 

fully answered and no room was left for 
conjectures, 

there are yet a great number of scholars 
who would have us believe that the 
Bible is a decidedly human book with 
no mark of the divine upon it, seeing 
that Palestine was merely a back-wash 
of Babylonia, that Babylonian language 
and literature, culture and religion 
dominated the whole Semitic world for 
many centuries both before and after 
the Exodus of the Israelites, and that 
the Israelites, being Semites in Palestine, 
were absolutely under the intellectual 
and religious dominance of the Baby- 
lonians. 

Professor Hugo Winckler writes: 

The land of Canaan has never been any- 
thing but a domain of Babylonian civiliza- 
tion. 

Professor Friedrich Delitzsch writes: 

When the twelve tribes of Israel invaded 
the land of Canaan, they entered a country 
which belonged absolutely to the domain 
of Babylonian civilization . ... not only 
the industry, but also the commercial law, 
the customs and the science of Babylon 
were the standards of the land. 

Professor Gunkel, speaking of the 
Tel-el-Amarna tablets, says: 

Syria and Canaan must have been sub- 
ject to the influence of Babylonian culture 

' August, 1915. I wish to take this opportunity of thanking all who wrote words of appre- 
ciation and suggestion regarding that article. It was, perhaps, natural that some, in view of the 
title, should think it one-sided in that I dealt with only the conservative side. Had I done what I 
first intended, and what some have since suggested, the article would have grown to such a size 
that it would have been necessary to print it in two numbers, and so I left the ultra-liberal position 

th the brief mention on p. 107. 
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in much the same way, perhaps, as in the 
eighteenth century the whole refined world-- 
and the diplomats as well-spoke French. 

.... Canaan was, as concerns its culture, 
a Babylonian province, before Israel had 
found its way into the country. 

Let it be understood that we are not 
opposed to those who find the influence 
of Babylonia on Israel, of Babel on 
Bible. We are, however, opposed to its 
extreme setting by some scholars. How- 
ever we may try to evade the issue, it 
must be recognized by all that Baby- 
lonia has played a greater part in the life 
of Israel than we have hitherto thought. 
The Israelites were not an isolated 
people, they were not so shut off from 
all outside influences that they were 
enabled to develop a peculiar and merely 
local culture. They lived and moved 
and had their being in a land where the 
Babylonian language and script were 
predominant, and hence could not escape 
the influence of its literature and ideas. 

This influence is admitted by scholars 
of all schools of biblical scholarship. 
Allow me to quote four representative 
scholars from four different schools. 

Kittel writes: 

We can declare with certainty that Pales- 
tine was under the influence of Babylonian 
civilization, and that the influence continued 
for centuries later throughout the whole 
of Syria ..... Just as several centuries 
later, when Palestine and Syria were in 
name and reality subjects of Egypt, we find 
Babylonian writings and myths current 
in these countries, so we may presume was 
the Babylonian Code--whether preserved 
in writing or orally--known and practiced 

in these countries during the Amarna period 
and earlier. .... We know that Palestine, 
before and in the days of Moses, was largely 
under the intellectual influence of the coun- 
try [Babylon] where the above-mentioned 
laws [Hammurabi] were formulated; we 
know too that in those days the relations 
between Babylonia and Palestine were very 
friendly. 

Canon Sayce writes: 
When the Israelites invaded Palestine, 

accordingly, we may conclude that like 
the Babylonian language and script, the 
Babylonian Code of Hammurabi was still 
current there. Its provisions, in fact, 
must have been enforced and obeyed wher- 
ever the political power and influence of 
Babylonia were felt.' 

Professor Kyle writes: 
At the beginning of the history of re- 

vealed religion, as it took its rise from 
Abraham, Babylonia was dominant in 
Palestine.2 

Professor Peake writes: 

It is still a subject of keen dispute how 
far the Babylonian culture affected the 
civilization and religion of Israel .... 
but the sum total of influence, direct and 
indirect, must have been very great and 
it is only in comparatively recent times that 
the student of the Bible has had the material 
in his hands for judging how great it was.s 

I have quoted these four scholars 
because they represent such different 
schools, and also because it is well for 
the timid preacher to know that he 
need not fear to believe that the influ- 
ence was exerted. There are scores of 
illustrations the preacher or Bible 
student can find, if he will look for them, 

1 Monumental Facts and Higher Critical Fancies, p. 70. 
2 The Deciding Voice of the Monuments, p. 2oi; see also pp. 74, 84-85. 
3 The Bible. Its Origin, Its Significance, etc., pp. 30, 31, 45, 157. 
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shedding a new light from Babylon on 
his Bible. 

The finding of the Tel-el-Amarna 
tablets in Egypt in 1887, the finding of 
the cuneiform tablets at Lachish and 
Gezer, the finding of the correspondence 
of Ishtar-Washar at Taanach (twelve 
cuneiform tablets), the finding of the 
Creation and Deluge tablets, and the 
Code of Hammurabi with its "Mosaic" 
resemblances are sufficient of themselves 
to convince us that the influence of 
Babylon was not a light matter. 

Who could have imagined a few years 
ago that the Pharaohs of Egypt, the 
kings of the Mitanni and of Cyprus, as 
well as the Egyptian governors in 
Canaan, had to correspond in the cunei- 
form script! And yet such is the fact 
in the light of the findings of archae- 
ology. How long the influence had been 
exerted we do not know, though it is 

highly probably that it had been exerted 
from the days of Sargon of Accad (the 
earlier date of whose reign we are still 
led to accept). In any case we know 
that six hundred years before Abraham 

Babylonian kings (Hammurabi, e.g., 
2123-208i) had claimed authority over 
the "West Land." 

While this influence was at first politi- 
cal, yet of necessity it follows that 

something of the elements of the civiliza- 
tion, arts, manners, science, and religious 
beliefs of the Babylonians would pass 
into the lands governed by them and 
would be absorbed by their subject 
peoples. Is it through this channel that 
the Israelites received the legends of the 
Creation, the Deluge, etc.? And is it 

through this channel that so many ele- 
ments of the "Mosaic" law were 
derived? Dr. Driver cautiously writes: 

It may thus have been through the 
Canaanites that the Babylonian traditions 
and beliefs--or, at least, in some cases, the 
echoes of them-which we find in the early 
chapters of Genesis reached the Hebrews.' 

On the earlier chapters of Genesis 
and the Code of Hammurabi we would 
again quote this same scholar. Of the 
legends of the Creation and Deluge he 
writes: 

The Babylonian narratives are both 
polytheistic, while the corresponding bibli- 
cal narratives (Genesis i and vi-ix) are made 
the vehicle of a pure and exalted mono- 
theism; but in spite of this fundamental 
difference, and also variation in detail, 
the resemblances are such as to leave no 
doubt that the Hebrew cosmogony and the 
Hebrew story of the Deluge are both 
derived ultimately from the same original 
as the Babylonian narratives, only trans- 
formed by the magic touch of Israel's 
religion, and infused by it with a new spirit.2 

Of the Code of Hammurabi and 
"Moses" he writes: 

Probably the most satisfactory explana- 
tion will be found to be that, while direct 
borrowing on the part of the Hebrew legis- 
lator is not probable, the two codes do stand 
in some indirect relation toward each other: 
codifications of an old, customary Semitic 
usage, common to the ancestors of both the 
Babylonians and the Hebrews; or some 
knowledge of Hammurabi's laws reached the 
Hebrews indirectly-perhaps through the 
Canaanites, who . ... were for some cen- 
turies profoundly influenced by Babylonia- 
and determined the form and character 
of some of the provisions of Hebrew law.3 

I Modern Research as Illustrating the Bible, p. 34. 
2 Ibid., p. 23; see also Kittel, Scientific Study of the Old Testament. 

3 Driver, op. cit., p. 27. 
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When he writes of the influence of the 
Babylonians upon the religion of Israel 
he says: 

In the opinion of the present writer, the 
influence was real, but not extensive and 
all confined to externals. Thus the form 
of the Creation story in Gen. I., which is 
in irreconcilable conflict with the teachings 
of science, is, for instance, derived from 
Babylon, but the spirit and the religious 
teaching with which it is infused are purely 
Hebraic.' 

If all scholars had written as care- 
fully as this (even though we think that 
Dr. Driver could have made his state- 
ments stronger and still have been within 
the bounds of fact; Canon Sayce says 
that "the cosmology of Genesis looks 
back to that of Babylonia "*), the situa- 
tion would have been vastly different 
from what it is at present. But, alas, 
their theories have carried some scholars 
beyond the facts of archaeology and we 
have been faced with pan-Babylonianism 
as the final solution of practically all 
biblical problems whether in the Old or 
the New Testament. Perhaps this latter 
part sounds strange. Strange, indeed, 
it is, and yet a fact, for even the New 
Testament we are told has borrowed 
largely from Babylonia, particularly in 
the story of Jesus. 

According to Professor Zimmern, 
Babylonian mythology has contributed 
to the picture of Jesus in the Gospels 
and Epistles. We have the following 
contributions: 

(i) The conception of Christ as a pre- 
mundane, heavenly, divine being who is 
at the same time the Creator of the world; 
(2) the account of the miraculous birth of 
Christ, of the homage offered to the new- 
born child, and of the persecution; (3) the 

conception of the Christ as the Savior of 
the world, and as ushering in a new period 
of time, appearing as he does in the fulness 
of time; (4) the conception of Christ as 
being sent into the world by the Father; 
(5) the doctrinal aspects of the suffering 
and death of Christ apart from the historic 
facts; (6) the doctrine of the descent of 
Christ into Hades; (7) the doctrine 
of the resurrection of Christ on the third day 
after death; (8) the doctrine of His Ascen- 
sion after forty days; (9) the doctrine 
of Christ's glory, sitting at the right hand of 
God, and reigning with the Father; (io) the 
belief in the coming again of Christ at the 
end of the days in glory, and also of 
the last conflict with the powers of evil; (11) 
the idea of the marriage of Christ with His 
Bride at the beginning of the new time, of 
the new heaven and the new earth. 

For Zimmern the whole story of the 
birth of Jesus is simply the story of the 
birth of the Babylonian Marduk, whose 
cult has been applied by the Christians 
to their Savior. His agony in the garden 
is traced to an experience in the life 
of Ashurbanipal as a "penitent expia- 
tor," while his death and descent into 
Hades was suggested by the death of 
Marduk and Tammuz and the descent 
of the goddess Ishtar into Hades. 
Needless to add, his resurrection has 
its origin in Babel and is found in the 
repetition of a myth concerning Marduk. 

Professor Jensen, during 1907, gave 
the world his book The Epos of Gil- 
gamesh in the World Literature. The 
Origin of the Old Testament Patriarch, 
Prophet, and Redeemer Legends and of 
the New Testament Jesus Legend. In 
this work we read: 

Practically all of the gospel narrative 
is purely legendary, and there is no reason 
at all to consider anything that is told of 

' Driver, op. cit., p. 90. 2 Monumental Facts, p. 97. 
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Jesus as historical. .... The Jesus legend 
is an Israelite Gilgamesh legend. .... As 
a Gilgamesh legend the Jesus legend is a 
sister legend to numerous, particularly to 
most, of the Old Testament legends. 

Later on we are told: 

Jesus of Nazareth, in whom, as in the 
Son of God and the Savior of the world, 
Christianity has believed for two thousand 
years, and who is regarded, even by the 
most advanced scholarship of our own day, 
as a good and great man who lived and died 
the sublime pattern of the ideal ethical life- 
this Jesus has never lived upon earth, 
neither has he died, because he is nothing 
but an Israelitish Gilgamesh. We, the 
children of a much-lauded time and progress 
and achievements, we who look upon the 
superstitions of the past with a forebearing 
smile, we worship in our cathedrals and 
churches, in our meeting-houses and schools, 
in palaces and shanties, a Babylonian deity. 

Gunkel, in his epoch-making Schbp- 
fung und Chaos, sees in the twelfth 

chapter of the Apocalypse a very ancient 

eschatological tradition which origi- 
nated in Babylonia and which had a con- 
tinuous history reaching back for some 
millennia. Delitzsch, in vs. 12 of the 

same chapter, sees- 

preserved the ancient Babylonian concep- 
tion of Tiamat, the primeval enemies of the 
gods, while Satan, who appears several 
times in the later and latest books of the 
Old Testament, and is always the enemy of 
man, not of God, owes his origin to Baby- 
lonian demonology. 

He also sees Babylonism in the term 
"Son of Man" used both in Ezekiel and 

by Jesus, and also in the verse "Thou art 

my Son: this day have I begotten thee" 

(Heb. I: 5; 5: 
5). Into the questions raised by these 

writers and others we shall not enter here. 

Zimmern states his position more cau- 

tiously than some extremists, it is true, 
but it is too great a tax on the belief and 

imagination to accept his theory seri- 

ously. We are warranted in asking at 
this time if the myths he refers to were 
ever actually in existence in the form he 
assumes. He has made the mistake, 
like many others who appeal to the 

findings of archaeology, of accepting a 
remote resemblance and illustration as 
a confirmation. Of Jensen's work we 
feel it is not too strong to use the words 
of a recent critic who says that "Pro- 
fessor Jensen's work is criticism run 
mad." If the Christians have, for two 
thousand years, believed as he says, 
and if the most advanced scholarship 
of today accepts the historicity of Jesus, 
surely one would think that it would 
occur to Jensen that there is at least a 

possibility of his being mistaken. A 
little monumental evidence is not too 
much to ask for at a time like this. 
He also has taken certain remote re- 
semblances for confirmations of his 

theory. 
It is well-nigh incredible that Jensen 

and Zimmern were serious when they 
wrote their books, but we must give them 
credit for being seriously in earnest and 

having a desire to solve certain problems, 
even while we pass judgment on them 
as we have done. That they take them- 
selves seriously can be seen in a review 
Zimmern wrote of Jensen's book in which 
he says: 

Jensen will not succeed at once in seeing 
his ideas accepted. But truth is not de- 
pending upon immediate success, and will 
in this case, as in others, be victorious, 
though not without great trouble, and only 
slowly. The weight of facts which this 
book adduces is too immense. 



THE "NEW" AMERICAN RELIGION 

THE "NEW" AMERICAN RELIGION 

EDITH A. TALBOT 
Newton Highlands, Massachusetts 

Every intelligent person wants to keep in touch with unconventional currents of 
thought. This is particularly true in the case of religion. In order to criticize, one 
needs to understand, and the present article will give one a general view of a very 
interesting movement in our modern religious world. Its suggestions are well worth 
considering, for Protestantism is now face to face with the questions of religion itself 
rather than those of doctrine. 

During the past twenty-five years 
there has sprung up in our midst a 
new and important religious movement. 
The fact is not generally recognized; 
first, because of the many names by 
which it is known, and, secondly, because 
it lays claim to being a scientific and 
philosophic as well as a religious move- 
ment. 

Everyone will have heard at least 
one of the names by which it has been 
called, as "Christian Science," "New 
Thought," "Higher Thought," "Divine 
Science," "Unity." Besides the groups 
of people to whom these names are 
attached, there are others who are not 
identified with the movement under any 
name, but who read its books and attend 

its lectures. Of its various titles, the 
first two are the most widely used; in 
fact, the ubiquitous reporter dubs all 
that is not "Christian Science" "New 
Thought," and for convenience' sake 
that name will be used in this article, 
though it must be remembered that most 
of those who are in the movement object 
to it. 

Many who have heard these names 
have indulged in laughter at the pre- 
tensions of the newcomers, and it must 
be admitted that their ridicule is often 
deserved. It must also be admitted 
that unhappiness, serious harm, and 
even death have often followed in their 
train. But it is certainly an evidence of 
the innate worth of the movement that 
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We shall patiently wait the verdict 
of the future, seeing that the present 
has not been able to find the "facts" in 
this case. Whatever we may think of 
the twelfth chapter of the Apocalypse, 
we surely cannot follow Gunkel who sees 

in it a version of the birth of the god 
Marduk. The views of Delitzsch are 
so bound up with his views of the Old 
Testament that we shall leave the fore- 
going views until we deal with his Babel 
and Bible lectures. 

[To be concluded] 
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